The article addresses the use of notions of gender equality and non-discrimination in the discussions concerning the practice of Islamic veiling by the European Court of Human 
Introduction
Around mid-October of last year several newspapers reported a case of a retired French teacher who faced a trial for tearing niqab -a face veil -from the face of a Muslim 2 woman shopping in Paris. 1 The victim was a tourist from United Arab Emirates. A more detailed account of the case reveals the hatred of the French attacker who after removing the face veil off the woman a first time, returned to her once she noticed that the face veil was put again in place by the victim. According to in-depth accounts of the case, she even slapped, scratched and bit the victim. 2 The court's ruling released on 4 November 2010 stressed that the defendant's violent behaviour reveals an intolerance of others that defies explanation and denies cohabitation and dialogue between people who have different ways of life or contrasting beliefs. 3 The attacker explained her behaviour by her desire to defend women's rights. She also stated that she wanted to create a kind of a scandal. This case raises many questions but can also be regarded as a symbol of the passion with which many opponents of the veil are filled, not only in France but also in many Western democracies. The adoption of a law banning the face veil from public spaces in France and Belgium as well as similar legislative projects discussed in many other European
States is also an expression of this strange interest in the exotic and incomprehensible practices of the 'other'.
This article attempts to shed some additional light on this animosity with which the practice of veiling is viewed in many Western democratic settings and to explain this strange hate-love between the Western public and the Muslim practice of veiling. Some questions surrounding the issue of Islamic veiling from the point of view of gender equality and through the lens of the latest developments in France are revisited.
More generally, the article will demonstrate how the rhetoric of gender equality and non-discrimination is used to construct a religious 'other', to create an enemy. It will also show that in doing so this attitude creates and reinforces a certain vision of gender roles, a certain vision of 'a woman', and a certain vision of masculinity. It will be argued that this process of gender and religious creation of an 'other' is a circular process which needs to be interrupted. In order to formulate some suggestions about possible ways of disrupting this process, the nature of gender roles implicit in the process will be analysed.
Paradoxically, despite the centrality of women's rights, gender equality and nondiscrimination in the Western discourse, the image of women thus created is quite similar in its presumptions to that which it blames in the universe of the religious 'other'.
The article will start by discussing the most widely disseminated religious justification of the practice of veiling. One important observation should be made from 4 the outset. While the study concentrates on this particular justification, the diversity of meanings attributed to the practice of veiling should not be forgotten. The choice of this particular justification will be explained later in this study. Similarly, despite the focus on one particular justification it will be demonstrated that the analysis made in this article has wider and more general implications. It will become clear from the point of view of the widely disseminated religious justification analysed in this article, that veiling is a means of regulating sexual behaviour of men and is only incidentally linked to the issue of gender equality. As a next step, the justifications invoked for prohibiting veiling in two
Western democratic settings (European Court of Human Rights and the French Republic) will be analysed. In both cases the main argument revolves around the necessity to protect Muslim women from discriminatory practices and thus to ensure the respect of the principle of gender equality without any reference to the diversity of either religious or individual Muslims' visions of the practice of veiling. Finally an inquiry into the reasons and consequences of this absence of understanding between both sides -Muslims and Western democracies -is made whereas the analysis of the circular process of enemy creation is developed.
I. Muslims and the Veil: a Brief Overview
The issue of Muslim women's dress codes, especially the wearing of the veil, including the complete facial veil became one of the predominant preoccupations of several The spread and popularity of this justification can be explained by its links to the original religious sources of Islam. Therefore, the reasoning underlying this justification will be presented briefly.
Hierarchically, the most important source from which Islamic jurists can derive an obligation for women to cover themselves is the following passage from the Quran:
Say to the believing men that they should lower their gaze and guard their modesty: that will make for greater purity for them (…) And say to the believing women that they should lower their gaze and guard their modesty; that they should not display their beauty hence, the divine laws are free from such unreasonable demands.
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The temptation which is mentioned by the author relates to the prohibition of adultery and any extra-marital relationship which is subject to server punishment. From this point of view, the entire requirement of veiling is linked to the necessity of preventing sexual contact between unmarried persons. Even the authors who defend the view that Islam simply requires both women and men to dress modestly will justify this requirement by the necessity to prevent excessively close contacts between unmarried persons. It is more important to emphasise the presumptions about women's and men's sexuality implicit in these justifications. Unfortunately, these presumptions are not discussed either by Muslim 9 or other authors working on the issue. Firstly, woman's appearance is regarded as being too appealing to men's sexual desires. Secondly, it is the woman who has to do something in order to manage these sexual desires of men who are considered unable to do it themselves. Finally, no temptation is feared at woman's own initiative: whatever the veil chosen by a woman, she is free to observe uncovered men around her. It is supposed that she will be able to control her sexual desires contrary to men.
Thus, the requirement for women to veil whatever form it takes in Islam is not at all linked to the submissive position of women in the sense of discrimination or a lower status of women as compared to men in contrast to Christian tradition where women's veiling is a symbol of submissiveness to God and men:
For a man indeed ought not to have his head covered, because he is the image and glory of God, but the woman is the glory of the man. For man is not from woman, but woman from man; for neither was man created for the woman, but woman for the man. For this cause the woman ought to have authority on her head, because of the angels.
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The veil in this version of Islamic tradition is in reality linked to the question of sexuality and symbolizes men's desire for women as well as women's sexuality. It can be regarded as a practice oppressive to women only to the extent that women have to bear the burden of men's excessive and uncontrollable desires. However, it stereotypes both men and women and it represents a particularly degrading vision of masculinity arguing that men are not only highly receptive to women's appearance but even unable to control the slightest emotion or feeling related to their desires.
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II. Veiling and Western Democracies
If we turn now to the discussion of the issue of veiling in Western democratic States, we will discover that the main argument of those opposing the veil is the principle of gender equality. According to the predominant Western vision the veil is incompatible with the principle of gender equality and discriminatory against women. 
A. ECHR: Democracy and Equality
12 Academic work on the issue of veiling is more diverse than the dominant media and political discourse but the issue of gender equality also prevails. 
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The two most important cases decided by the ECHR with regard to the issue of veiling were brought against Switzerland 13 and Turkey. 14 Both cases address the issue of veiling primarily within the framework of the freedom of thought, consciousness and religion guaranteed by article 9 of the European Convention on Human Rights. It is interesting that in the Dahlab case, the applicant also attempted to invoke in conjunction with article 9 a violation of the principle of non discrimination on the grounds of sex formulated in article 14 of the Convention. 15 The applicant argued that a man belonging to the Muslim faith would never be subject to any form of prohibition based on his dress which in her view discriminated unfairly against Muslim women. Thus, the applicant attempted to turn the principle of gender equality in her favour.
The Dahlab case being declared manifestly ill-founded and thus inadmissible, the ECHR does not provide a very detailed analysis of the rights invoked. Nevertheless, the decision is revealing in one particular respect. The ECHR affirms that the practice of 35 According to the facts mentioned in the report, the woman took a lot of her time to talk to the members of the mission and the main subject of the conversation was the veil: "Yes, we talked a long time to this attaching phantom who continued to talk to us, to tell us, to explain us the why of this veil. With decency she resumed to us her life with a kid who was saying: 'Mummy, I am hungry!' " (free English translation by the author. French original texte: "Oui, nous avons parlé longtemps à ce fantôme attachant qui continuait à nous parler, à nous dire, à nous expliquer le pourquoi de ce voile. Avec pudeur, elle nous résumait sa vie, avec un gamin qui lui disait « Maman, j'ai faim ! »"), Ibid., p. 16.
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two thousand French women who according to its own report can be affected by the law. 36 The report mentions on numerous occasions the invisibility of women wearing burqa or niqab, the fact that this practice is forced on them and makes them voiceless. It would have been so wonderful if this same hearing would have given voice at least to some of these women, if it would have given them an opportunity to express their concerns and pains, maybe in anonymity but at least publicly. Unfortunately, despite its proclaimed intentions, the hearings simply ignored these women and to a certain extent even silenced them by imposing one particular meaning on their religious practice.
After the coming into force of the Law in April 2011, the available information on the situation of Muslim women wearing the face veil confirms the negative impact of the 
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A. Why the West Focuses on Discrimination When Discussing the Practice of Veiling?
In order to understand this focus on gender equality in relation to the practice of veiling within the dominant Western political and media discussion it is necessary to turn to Western sexuality studies. Without going into detail of this rich and multidimensional field of study, this part will concentrate on the application of one particular analysis of men's sexual desire to the conservative Islamic justification of veiling. According to this widely held vision men have more frequent and more intense sexual desires than women. 40 This vision of men's sexual desire is read through the lens of theorisation of male sexuality in Western philosophy. In order to make the analysis more focused an article by Victor J. Seidel approaching the issue of cultural construction of male sexuality though the reading of western philosophical ideas is used as a main reference. value judgement on the desirability of the stronger or weaker sex-drive. 42 However, it is easily imaginable how the supporters of the practice of veiling will use the results of the study affirming the existence of the stronger and more frequent sexual desires of men to their advantage. On the other hand, on the basis of this study it is also possible to argue at least for modification of the requirements with regard to veiling: The study certainly shows that men are not constantly under the influence of their sexual desires and despite certainly significant -compared to women -frequency and intensity of their desires are able to control them and act independently of these desires. Therefore, it could be argued that even if certain modesty in dress could be required in order not to challenge men's sexual desires a complete veil or may be even the ordinary veil is not necessary for these purposes.
Additional interesting Issues of sexuality are potentially threatening because they challenge the ideals of control which a rationalist culture has continued. Just as emotions and feelings are treated as mental phenomena, so are sexual desires. This is part of the denigration of the body and 24 somatic experience that has been such a pervasive aspect of western cultural inheritance.
The body is to be feared because it threatens to disturb and upset the kind of control so closely identified with masculinity. There is an urgent necessity to disrupt this circular process not only in order to engage in a real dialogue with members of Muslim communities, but also in order to become more critical of our own, Western notions of gender equality, sexuality and identity. One of the possible ways of disrupting this process consists in the engagement in a discussion about 'disturbing' 'Islamic' practices in terms which will appeal to Muslims applying these practices, which will engage with their underlying motives.
According to one of the traditional religious explanations given by Muslims for the maintenance of the practice of veiling, its main purpose is regulation of men's sexuality. Thus, the framing of the issue of veiling in terms of gender equality by
Western democracies forecloses any possible discussion or dialogue on the issue. This situation is well illustrated by the discussions surrounding the Şahin judgement. As mentioned above the ECHR suggests that the practice of veiling is discriminatory against women. 48 The response given by the critics of the judgement and formulated by the dissenting judge appeals to the logic and affirms that according to the facts of the case an educated woman chose the practice of veiling without any external pressure therefore obliging her to remove the veil is not less discriminatory. 
